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The Muslim Brotherhood is facing a crisis that threatens its very existence.
This is due to the Brotherhood’s complete failure to manage Egyptian affairs
over the past year, ever since its candidate, Mohammed Morsi, was elected
president of Egypt.
Unfortunately, the Brotherhood’s response to this crisis is characterized by a pre-rational
perspective that incorporates two related viewpoints: a visionary component that longs for heavenly
deliverance from suffering; and a Masada complex (named after a fortress where Jewish Zealots
committed suicide in the face of imminent defeat by a Roman army), which seeks to restore the era
of blood offerings and martyrdom.
We notice that the discourse which prevails at the protest camp established by the Muslim
Brotherhood at Rabi’a Square, consists largely of sermons about divine omens and visions that have
recently flowed in great abundance to Brotherhood Shaykhs, whose souls – suddenly! – have become
so spiritually pure, that they are serving as conduits for divine messages regarding the political
direction of Egypt, accompanied by ominous warnings about those (“devout Muslims”) who have
pledged to help restore their absent “Imam” (Morsi) to his Presidential Palace, even if that entails
their own death.
It is obvious that the Muslim Brotherhood is seeking to convince its political opponents that
there are multitudes of men and women who consider themselves potential martyrs in the cause of
restoring Morsi. The fact that martyrdom is being evoked in the Brotherhood’s current struggle for
power reveals the cynical and opportunistic nature of its discourse, which is in fact political rather
than sacred. “We have countless followers willing to sacrifice everything, eager to die for Morsi!” It
is as if the coach of one sports team were trying to intimidate his opponents, by praising the fearless
strength and ability of his own players.
For the past two weeks, the encampment at Rabi’a Square has become so dominated by discourse
about angels, visions and supernatural tidings that it can actually be considered a “live case study”
suitable for academic researchers in the field of psychology of religion. Academicians who normally
rely just on historical narratives to understand this distinctive phenomenon, may observe a
contemporary expression on display at Rabi’a Square.
Of course, we cannot study this visionary discourse without examining its profound psychological
impact upon those who believe in it. The goal of this visionary discourse is to provide inner peace

and reassurance to those who embrace it, by falsely claiming that God is standing by their side, as a
constant stream of omens and visions envelope them.
In recent days, divine endorsement of the Muslim Brotherhood’s political position rose to such a
remarkable degree that not only the Prophet Muhammad (PBUH) “expressed” his support, but also
the Archangel Gabriel—who revealed the Qur’an to Muhammad (PBUH)—by descending upon the
Brotherhood throng in Rabi’a Square. Psychologically and emotionally, of course, this means that
Allah supports the Brotherhood protestors, for He has even sent His archangel to be among them.
Needless to say, those who encourage or deliver such messages realize the profound effect these
“visions” will have upon those who believe them. They know exactly what kinds of messages will
penetrate most deeply within the consciousness of their own followers. In addition, the presence of
the Prophet Muhammad (PBUH) is sufficient, in and of itself, to assure many Brotherhood followers
that these visions are true. For according to one tradition within Islam, anyone who claims that
he saw the Prophet Muhammad (PBUH) in a dream must be believed, even if the narrator falsely
claims to have had such a vision. In other words, the truth is not gauged by the circumstances,
motivations and character of the narrator, but rather, by the presence of the Prophet Muhammad
himself (PBUH) in a vision. Hence, there is no mechanism to distinguish the truth from false claims.
Whoever is disseminating these narratives is clearly not concerned with the truth, but rather,
determined to persuade others to believe the fairy tales in question. This has become obvious,
as Muslim Brotherhood narrators have dared to ascribe a greater significance to the figure of
Mohammed Morsi than that of the Prophet Muhammad himself (PBUH). To cite just one example,
a Brotherhood narrator claims to have seen a group of people in his vision; when it was time to
pray, the Prophet Muhammad (PBUH) was asked to lead their communal prayer, but the Prophet
instructed Morsi to lead the prayer instead, in his presence.
One who narrates such a discourse could not possibly be seeking the truth, because he is more
concerned with preserving and exploiting the political investment the Muslim Brotherhood has
instilled in the consciousness of its followers. Such a man realizes, without a doubt, that the abovecited narrative echoes that of the Prophet and Abu Bakr, resurrecting an event from the early history
of Islam, when the grievously ill Muhammad (PBUH) asked his companion Abu Bakr to lead the
communal prayers. Abu Bakr’s supporters (including the entire subsequent tradition of Sunni Islam)
extrapolated from that event to justify Abu Bakr’s right to assume political authority following the
Prophet’s death.
Anyone who propagates a similar “vision” of the Prophet (PBUH)—in this case, instructing Morsi
to lead communal prayers—is exploiting an historical narrative that is familiar to every Muslim
Brotherhood supporter gathered in Rabi’a Square. Leading the prayer in Muhammad’s presence
(PBUH) is cited as “proof” of a right to political power. Given this vision and narrative, it is only
natural that Brotherhood followers would demand Morsi’s reinstatement as president, for the Prophet
(PBUH) himself commands Morsi’s return to power. As a result of such manipulative discourse,
many of those gathered in Rabi’a Square are prepared to sacrifice their lives for a cause they believe is
dear to the Prophet Muhammad (PBUH), when in fact the real agenda behind the protests at Rabi’a
is the gratification of the Brotherhood’s political ambitions, orchestrated by charlatans who hide
behind the veil of religious belief.

The nature of the Muslim Brotherhood’s “visionary” discourse reveals that its followers belong to
the pre-rational era of human understanding, and have not yet attained a state of intellectual maturity.
This is consistent with the fact that the Brotherhood employs a hierarchical structure, headed by
a Supreme Guide. Those who embrace such a discourse still need someone to guide and direct
them—such as the Muslim Brotherhood, whose organizational structure and style of functioning
reflect an ancient era in history, when human beings were subjected to the dominance of patriarchal
“guardians” whose monolithic discourse was absolute in nature, and their edicts binding.
http://www.ahram.org.eg/NewsQ/222862.aspx

ﺧﻄﺎب اﻟﺮؤى واﻟﺒﺸﺎرات ﰲ ﺳﺎﺣﺔ راﺑﻌﺔ
ﺗﻢ اﻟﻨﴩ ﰲ ﺟﺮﻳﺪة اﻷﻫﺮام ﺑﺘﺎرﻳﺦ  / 25ﻳﻮﻟﻴﻮ 2013 /
ﻟﻴﺲ ﻣﻦ ٍ
ﺷﻚ ﰲ أن ﻣﺎ ﺗﺴﻤﻲ ﻧﻔﺴﻬﺎ ﺟامﻋﺔ اﻹﺧﻮان اﳌﺴﻠﻤني ﺗﺠﺎﺑﻪ أزﻣﺔ ﺗﻬﺪد وﺟﻮدﻫﺎ ﰲ اﻟﺼﻤﻴﻢ ،وذﻟﻚ ﻋﲆ إﺛﺮ اﻟﺜﻮرة
اﻟﻌﺎرﻣﺔ اﻟﺘﻲ اﻧﺪﻟﻌﺖ ﺿﺪﻫﺎ ،ﻧﺘﻴﺠﺔ ﻟﻔﺸﻠﻬﺎ اﻟﻜﺎﻣﻞ ﰲ إدارة اﻟﺸﺄن اﳌﴫي ﺑﻌﺪ ﻋﺎم ﻣﻦ وﺻﻮل ﻣﺮﺷﺤﻬﺎ إﱃ ﻛﺮﳼ اﻟﺮﺋﺎﺳﺔ.
وﻟﺴﻮء اﻟﺤﻆ ،ﻓﺈن اﺳﺘﺠﺎﺑﺔ اﻟﺠامﻋﺔ ﻟﻸزﻣﺔ ﺗﻜﺎد أن ﺗﺘﺒﻠﻮر ﺟﻤﻴﻌﻬﺎ ﺿﻤﻦ اﻷﻓﻖ ﻣﺎ ﻗﺒﻞ اﻟﻌﻘﻼين ،وﺑﺼﻨﻔﻴﻪ اﻟﺮؤﻳﻮي اﻟﺤﺎمل
ﺑﺎﻟﺴامء ﺗﻬﺒﻪ اﻟﺨﻼص ﻣام ﻳﻌﺎﻧﻴﻪ ،واﻻﻧﺘﺤﺎري اﳌﺎﺳﺎدي )ﻧﺴﺒﺔ إﱃ ﻗﻠﻌﺔ ﻣﺎﺳﺎدا( اﻟﺴﺎﻋﻲ إﱃ اﺳﱰﺟﺎع ﻣﻔﺮدات ﻋﴫ ﻗﺮاﺑني
اﻷﺿﺎﺣﻲ واﻟﺪﻣﺎء .وﻣﻦ ﻫﻨﺎ ﻣﺎ ﻳﻠﺤﻈﻪ اﳌﺮء ﻣﻦ دوران اﻟﺨﻄﺎب اﻟﺴﺎﺋﺪ ﻋﲆ ﻣﻨﺼﺔ اﻻﻋﺘﺼﺎم اﻟﺬي ﺗﻨﻈﻤﻪ ﻣﻦ ﺗﻘﻮل ﻋﻦ
ﻧﻔﺴﻬﺎ ﺟامﻋﺔ ”اﻹﺧﻮان اﳌﺴﻠﻤني“ ﰲ ﺳﺎﺣﺔ راﺑﻌﺔ اﻟﻌﺪوﻳﺔ ﺑني اﻟﺘﺒﺸري ﺑﺎﻟﺮؤى اﳌﻨﻬﻤﺮة ،ﺑﻐﺰارة ،ﻋﲆ ﺧﻄﺒﺎﺋﻬﺎ ﻣﻦ اﻟﺸﻴﻮخ
اﻟﺬﻳﻦ ﺻﻔﺖ ﻧﻔﻮﺳﻬﻢ ﻓﺠﺄة وأﺻﺒﺤﻮا ﺟﺎﻫﺰﻳﻦ ﻻﺳﺘﻘﺒﺎل اﻹﺷﺎرات اﻟﻘﺪﺳﻴﺔ اﻟﺘﻲ ﺗﺨﺼﻬﻢ ﺑﻬﺎ اﻟﺴامء ،وﺑني اﻟﺘﺤﺬﻳﺮ ﻣﻦ أوﻟﺌﻚ
اﻟﺬﻳﻦ ﻧﺬروا أﻧﻔﺴﻬﻢ ﻟﻠﻤﻮت ﻣﻦ أﺟﻞ رﺟﻌﺔ إﻣﺎﻣﻬﻢ اﻟﻐﺎﺋﺐ إﱃ ﻗﴫه.
وﻫﻨﺎ ﻓﺈﻧﻬﻢ ﻳﺸريون إﱃ ﻣﺎ ﻳﻘﻮﻟﻮن إﻧﻬﺎ ﻛﺘﺎﺋﺐ ﻣﻦ اﻟﺮﺟﺎل واﻟﻨﺴﺎء اﻟﺬﻳﻦ اﺧﺘﺎروا أن ﻳﺠﻌﻠﻮا أﻧﻔﺴﻬﻢ ”ﻣﺸﺎرﻳﻊ ﺷﻬﺪاء“ ،ومبﺎ
ﻳﻌﻨﻴﻪ ذﻟﻚ ﻣﻦ أن اﻟﺸﻬﺎدة ﻧﻔﺴﻬﺎ ﻗﺪ اﺳﺘﺤﺎﻟﺖ إﱃ ”ﻣﴩوع“ وﻋﲆ اﻟﻨﺤﻮ اﻟﻜﺎﺷﻒ ﻋﻦ ﻃﺒﻴﻌﺘﻬﺎ اﻻﻧﺘﻬﺎزﻳﺔ اﻟﻔﺠﺔ .ﻫﻜﺬا ﻓﺈن
ﺳﺎﺣﺔ راﺑﻌﺔ اﻟﻌﺪوﻳﺔ ﻗﺪ أﺻﺒﺤﺖ  -ﻋﲆ ﻣﺪى اﻷﺳﺒﻮﻋني اﳌﺎﺿﻴني  -ﻣﻬﺒﻄﺎً ﳌﻼﺋﻜﺔ ورؤى وﺑﺸﺎرات ﻏﺰﻳﺮة ﻋﲆ اﻟﻨﺤﻮ اﻟﺬي
ﺗﻮاﻓﺮت ﻣﻌﻪ ﻣﺎدة ﺣﻴﺔ ﻛﺎﻓﻴﺔ ﺗﺘﻴﺢ ﻟﻠﺒﺎﺣﺜني ﰲ ﻋﻠﻢ اﻟﻨﻔﺲ اﻟﺪﻳﻨﻲ ،أن ﻳﺄﺧﺬوا ﻣﻨﻬﺎ ﻣﺎدة ﻟﺘﺤﻠﻴﻼﺗﻬﻢ اﻟﺘﻲ ﻛﺎﻧﺖ ﺗﻌﺘﻤﺪ ﻗﺒﻞ
ذﻟﻚ ﻋﲆ اﳌﺮوﻳﺎت اﻟﺘﺎرﻳﺨﻴﺔ ﻓﻘﻂ .إذ ﻻ ﻣﺠﺎل أﺑﺪا ً ﻟﺪرس ﻫﺬا اﻟﺨﻄﺎب اﻟﺮؤﻳﻮي ﺑﻌﻴﺪا ً ﻋﻦ اﳌﻔﺎﻋﻴﻞ اﻟﻨﻔﺴﻴﺔ اﻟﺘﻲ ﻳﻨﺘﺠﻬﺎ ﻋﻨﺪ
اﳌﺘﻠﻘني ﻟﻪ .ﺣﻴﺚ اﻟﺨﻄﺎب ﻻ ﻳﺴﺘﻬﺪف ﻣﺎ ﻫﻮ أﻛرث ﻣﻦ ﻃأمﻧﺔ اﳌ ُﺨﺎﻃﺒني ﺑﻪ وﺗﺜﺒﻴﺘﻬﻢ ﻧﻔﺴﻴﺎً ﺑﱰوﻳﺞ اﻻدﻋﺎء ﺑﻮﻗﻮف اﻟﺴامء
ٍ
وﺑﺸﺎرات ﻧﻮراﻧﻴﺔ .وﻟﻘﺪ ﺑﻠﻐﺖ ﻗﻮة ﻫﺬا اﻟﺘﺄﻳﻴﺪ
ﻣﻌﻬﻢ ﻣﻦ ﺧﻼل ﻣﺎ ﺗﺮﺳﻞ ﻣﻦ اﻹﺷﺎرات واﻟﺮﺳﺎﺋﻞ اﻟﺘﻲ ﺗﺘﻮاﺗﺮ ﰲ ﺷﻜﻞ رؤى
أن اﻟﻨﺒﻲ اﻟﻜﺮﻳﻢ مل ﻳﻜﻦ وﺣﺪه ﻫﻮ ﻣﺤﻮر ﻫﺬه اﻟﺮؤى واﻟﺒﺸﺎرات ،ﺑﻞ إن اﳌﻼك ﺟﱪﻳﻞ اﳌ ُﻜﻠﱠﻒ ﻣﻦ اﻟﺴامء ﺑﻨﻘﻞ رﺳﺎﺋﻞ اﻟﻠﻪ إﱃ
اﻷرض ﻗﺪ ﻫﺒﻂ ﰲ ﺳﺎﺣﺔ راﺑﻌﺔ ،ومبﺎ ﻳﻌﻨﻴﻪ ذﻟﻚ ﻣﻦ ﺗﺄﻛﻴﺪ اﻟﺪﻋﻢ اﳌﺒﺎﴍ ﻣﻦ اﻟﻠﻪ ﻋﱪ ﻣﻼﻛﻪ اﳌﺨﺼﻮص.

وﻏﻨﻲ ﻋﻦ اﻟﺒﻴﺎن أن ﻣﺮوﺟﻲ ﻫﺬا اﻟﺨﻄﺎب ﻳﺪرﻛﻮن ﻓﺎﻋﻠﻴﺘﻪ اﻟﻜﱪى ،وﺗﺄﺛريه اﻟﻜﺎﺳﺢ ﻋﲆ ﻣﻦ ﻳﺘﻠﻘﻮﻧﻪ ﻣﻦ أﺗﺒﺎﻋﻬﻢ .إذ ﻫﻢ
ﱞ
ﻳﻌﺘﻤﺪون ،ﻻ ﻣﺤﺎﻟﺔ ،ﻋﲆ ﻣﺎ ﻳﻌﺮﻓﻮن اﺳﺘﻘﺮاره ﰲ وﻋﻲ ﻫﺆﻻء اﳌﺘﻠﻘني ﻣﻦ ﻣﻮروث ﻳﺮﺗﻘﻲ ﺑﺎﻟﺮؤى اﳌﻨﺎﻣﻴﺔ إﱃ ﻣﻘﺎم اﻟﻮﺣﻲ
ﻣﻦ ﺟﻬﺔ ،وﻋﲆ ﻣﺎ ﻳﺆﻣﻨﻮن ﺑﻪ ،ﻣﻦ ﺟﻬﺔ أﺧﺮى ،ﻣﻦ أن ﺣﻀﻮر اﻟﻨﺒﻲ اﻟﻜﺮﻳﻢ ﰲ اﻟﺮؤﻳﺎ ﻳﻜﻮن ﻫﻮ اﻟﺴﺒﺐ اﻟﻜﺎﰲ ﰲ ﺗﺄﻛﻴﺪ ﺻﺪﻗﻬﺎ
ووﺛﻮﻗﻴﺘﻬﺎ .وﺑﺤﺴﺐ ذﻟﻚ ﻓﺈﻧﻪ ﻳﻠﺰم ﻗﺒﻮل رواﻳﺔ ﻛﻞ ﻣﻦ ﻳﻘﻮل ﺑﺮؤﻳﺘﻪ ﻟﻠﻨﺒﻲ ﰲ اﳌﻨﺎم ،وﻟﻮ ﻛﺎن  -ﰲ اﻟﺤﻘﻴﻘﺔ  -ﻣﺪﻋﻴﺎ ،ﺣﻴﺚ
اﻟﺼﺪق ﻫﻨﺎ ﻻ ﻳﺮﺗﺒﻂ ﺑﺎﻟﺮايئ ،ﺑﻞ ﻳﺮﺗﺒﻂ مبﺠﺮد إﺣﻀﺎره ﻟﻠﻨﺒﻲ ﰲ اﻟﺮؤﻳﺎ ﻟﺘﻜﻮن رؤﻳﺘﻪ ﻣﻘﺒﻮﻟﺔ .وﺑﺎﻟﻄﺒﻊ ﻓﺈن ذﻟﻚ ﻳﻌﻨﻰ ﻏﻴﺎب
أي ﻣﻌﻴﺎر ﺗﺘﻤﻴﺰ ﺑﻪ اﻟﺤﻘﻴﻘﺔ ﻋﻦ اﻻدﻋﺎء .وﻟﻌﻞ ذﻟﻚ ﻳﺆول  -وﻋﲆ ﻧﺤﻮ ﴐوري  -إﱃ أن اﻟﻘﺎﺋﻢ ﺑﺎﻟﱰوﻳﺞ ﻟﻬﺬا اﻟﺨﻄﺎب ﻻ
ﺗﺸﻐﻠﻪ اﻟﺤﻘﻴﻘﺔ ،ﺑﻘﺪر ﻣﺎ ﻳﺸﻐﻠﻪ اﻟﺘﺄﺛري اﻟﺬي ﻳﱰﻛﻪ ﻋﲆ اﳌﺘﻠﻘني ﺑﻘﺼﺪ ﺗﺜﺒﻴﺘﻬﻢ .وﻟﻌﻞ اﻧﺸﻐﺎﻟﻪ ﺑﻬﺬا اﻟﺘﺄﺛري ،وﻟﻮ ﻋﲆ ﺣﺴﺎب
اﻟﺤﻘﻴﻘﺔ ،ﻳﺘﺒﺪى ﰲ اﻟﺘﺠﺮؤ ﻋﲆ إﻇﻬﺎر اﻟﻨﺒﻲ اﻟﻜﺮﻳﻢ ﻣﺘﺼﺎﻏﺮا ﰲ ﺣﴬة رﺟﻞ اﻟﺠامﻋﺔ ”ﻣﺤﻤﺪ ﻣﺮﳼ“ .إذ ﻳﺮوى أﺣﺪﻫﻢ أن
اﻟﻨﺒﻲ اﻟﻜﺮﻳﻢ ﻗﺪ ﺗﺮاءى ﻟﻪ ﰲ ﺟﻤﻊٍ ﻓﻴﻪ ”ﻣﺮﳼ“ ،وﺣني ﺣﺎن وﻗﺖ اﻟﺼﻼة ﻓﺈن اﻟﺠﻤﻊ ﻗﺪ ﻗ ﱠﺪم اﻟﻨﺒﻲ اﻟﻜﺮﻳﻢ ﻹﻣﺎﻣﺘﻬﻢ ﻓﻴﻬﺎ ،ﻓام
ﻛﺎن ﻣﻦ اﻟﻨﺒﻲ إﻻ أن ﺗﺮاﺟﻊ ﻣﻘ ﱠﺪﻣﺎ ﳌﺮﳼ ﻟﻴﺆم اﻟﺠﻤﻊ  -وﻓﻴﻬﻢ اﻟﻨﺒﻲ  -ﰲ اﻟﺼﻼة.
إن ﻣﻦ ﻳﺮ ﱠوج ﻟﻬﺬه اﻟﺮؤﻳﺎ ﻟﻴﺲ ﻣﻌﻨ ﱢﻴﺎً ﺑﺤﻘﻴﻘﺘﻬﺎ ،ﺑﻘﺪر ﻣﺎ ﻳﻌﻨﻴﻪ ﻣﺎ ﺳﺘﻘﻮم ﺑﺘﺜﺒﻴﺘﻪ ﰲ وﻋﻲ اﻟﺠﻤﻬﻮر اﳌﺘﻠﻘﻲ ﻣﻦ اﻟﺪﻻﻟﺔ
اﻟﺴﻴﺎﺳﻴﺔ اﻟﺘﻲ ﻳﺒﺘﻐﻴﻬﺎ ،رﻏﻢ ﻋﺪم اﻟﺘﴫﻳﺢ ﺑﻬﺎ .ﻓﻬﻮ ﻳﺪرك  -وﻣﻦ دون ﺷﻚ  -ﻣﺎ ﻳﻌﺮﻓﻪ اﻟﻨﺎس ﺟﻤﻴﻌﺎً ﻣﻦ أن اﻟﺤﺎﻟﺔ
اﻟﻮﺣﻴﺪة اﻟﺘﻲ ﻗ ﱠﺪم ﻓﻴﻬﺎ اﻟﻨﺒﻲ ﻏريه ﻟﻠﺼﻼة ﺑﺠامﻋﺔ اﳌﺴﻠﻤني ﻛﺎﻧﺖ ﻫﻲ ﺗﻠﻚ اﻟﺘﻲ ﻗ ﱠﺪم ﻓﻴﻬﺎ أيب ﺑﻜﺮ ﻟﻴﺼﲇ ﺑﻬﻢ ﺣني اﺷﺘﺪ
ﻋﻠﻴﻪ اﳌﺮض .وأن ﻫﺬا اﻟﺘﻘﺪﻳﻢ ﻛﺎن ﻣﻦ ﺑني ﻣﺎ ﺟﺮى اﻻﺳﺘﻨﺎد إﻟﻴﻪ ﰲ ﺗﺄﻛﻴﺪ أﺣﻘﻴﺔ أيب ﺑﻜﺮ ﺑﺨﻼﻓﺔ اﻟﻨﺒﻲ ﰲ اﻟﺤﻜﻢ اﻟﺴﻴﺎﳼ
ﻟﻠﻤﺴﻠﻤني ،ومبﺎ ﻳﻌﻨﻴﻪ ذﻟﻚ ﻣﻦ أن إﻣﺎﻣﺔ أيب ﺑﻜ ٍﺮ ﻟﻠﺼﻼة ،ﻛﺎﻧﺖ اﻟﺪﻟﻴﻞ ﻋﲆ ﺗﺜﺒﻴﺖ إﻣﺎﻣﺘﻪ اﻟﺴﻴﺎﺳﻴﺔ.
وإذن ﻓﺈن ﻣﻦ ﻳﺮ ﱠوج ﻟﺮؤﻳﺎ ﺗﻘﺪﻳﻢ اﻟﻨﺒﻲ ﳌﺮﳼ ﻟﻴﺆم اﻟﺠﻤﻊ ﰲ اﻟﺼﻼة ،ﻳﻌﺘﻤﺪ ﻋﲆ ﻫﺬا اﳌﻌﺮوف ﻟﻠﺠﻤﻬﻮر ﻣﻦ أن اﻟﺘﻘ ﱡﺪم ﰲ
دﻟﻴﻞ ﻋﲆ اﻟﺘﻘﺪم ﰲ اﻹﻣﺎﻣﺔ اﻟﺴﻴﺎﺳﻴﺔ ،ﺑﺤﺴﺐ ﻣﺎ ﺟﺮى ﻣﻊ أيب ﺑﻜﺮ ،ﻟﻴﺆﺳﺲ ﻋﲆ ذﻟﻚ
إﻣﺎﻣﺔ اﻟﺼﻼة ﰲ ﺣﴬة اﻟﻨﺒﻲ ،ﻫﻮ ٌ
أن ﺗﺜﺒﻴﺖ اﳌﻜﺎﻧﺔ اﻟﺴﻴﺎﺳﻴﺔ ﳌﺮﳼ ﻫﻮ إﺷﺎرة ﻣﻦ اﻟﻨﺒﻲ ﻧﻔﺴﻪ .وﺑﺎﻟﻄﺒﻊ ﻓﺈن اﻟﻘﺼﺪ ﻣﻦ ذﻟﻚ ﻫﻮ اﻟﺒﻠﻮغ ﺑﺎﻟﺠﻤﻬﻮر اﳌ ُﺘﻠﻘﻲ
ﻟﻠﺨﻄﺎب إﱃ اﻹميﺎن ﺑﺄن اﺣﺘﺸﺎده ﰲ اﳌﻴﺪان ،وإﱃ ﺣﺪ اﻻﺳﺘﻌﺪاد ﻟﺒﺬل اﻟﻨﻔﺲ ،ﻟﻴﺲ ﻣﻦ أﺟﻞ ﺷﺨﺺ ﻣﺮﳼ ،ﺑﻞ ﻣﻦ أﺟﻞ
إﻧﻔﺎذ ﻣﺎ أﺷﺎر ﺑﻪ اﻟﻨﺒﻲ ،وأراده.
وإذن ،ﻓﺈﻧﻪ اﻟﻘﺼﺪ اﻟﺴﻴﺎﳼ وﻫﻮ ﻳﺨﻔﻲ ﻧﻔﺴﻪ وراء ﻣﺨﺎﻳﻼت اﻟﺪﻳﻦ وﻣﺮاوﻏﺎﺗﻪ .وﻓﻀﻼً ﻋﻦ ذﻟﻚ ،ﻓﺈن ﻃﺒﻴﻌﺔ اﻟﺨﻄﺎب
اﻟﺮؤﻳﻮي ﺗﻜﺸﻒ ،ﻋﲆ اﻟﻌﻤﻮم ،ﻋﻦ وﻗﻮف اﳌﺘﻠﻘني ﻟﻪ ﻋﻨﺪ ﻣﺮﺣﻠﺔ ،ﰲ ﻣﺴﺎر اﻟﺘﻄﻮر اﻹﻧﺴﺎين ،ﺗﺘﻤﻴﺰ ﺑﻘﺼﻮر اﻹﻧﺴﺎن ،وﻋﺪم
ﺑﻠﻮﻏﻪ ﺣﺎل اﻟﺮﺷﺪ اﻟﻌﻘﲇ .وﻟﻌﻞ ذﻟﻚ ﻳﺘﺴﻖ ﻣﻊ ﺣﻘﻴﻘﺔ أن اﻟﺠامﻋﺔ اﻟﺘﻲ ﻳﻨﺘﺴﺒﻮن إﻟﻴﻬﺎ ﺗﻀﻊ ﻋﲆ رأس ﻫريارﻛﻴﺘﻬﺎ اﻟﺘﻨﻈﻴﻤﻴﺔ
ﻣﺎ ﺗﻘﻮل إﻧﻪ ”ﻣﺮﺷﺪﻫﺎ اﻟﻌﺎم“ ،ومبﺎ ﻳﻌﻨﻴﻪ ذﻟﻚ ﻣﻦ اﻹﻗﺮار ﺑﺤﺎﺟﺔ اﳌﻨﺘﺴﺒني إﻟﻴﻬﺎ إﱃ ﻣﻦ ﻳﻮﺟﻬﻬﻢ وﻳﺮﺷﺪﻫﻢ .إن ذﻟﻚ ﻳﻌﻨﻲ
أن اﻟﺠامﻋﺔ وﻣﻨﺘﺴﺒﻴﻬﺎ ﺗﻈﻞ ﺗﻨﺘﻤﻲ إﱃ ﻟﺤﻈﺔ ﻣﺎﺿﻴﺔ ﰲ ﺗﺎرﻳﺦ اﻹﻧﺴﺎﻧﻴﺔ ،ﻛﺎن اﻟﺒﴩ ﺧﺎﺿﻌني ﻓﻴﻬﺎ ﻟﻬﻴﻤﻨﺔ اﻟﺨﻄﺎﺑﺎت اﻟﻮﺻﺎﺋﻴﺔ
اﻷﺑﻮﻳﺔ.
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